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from the wheel of life. Hunger and thirst overtake the
living and cause them unhappiness and restlessness; and
when they are quenched they feel happy. But the self is
eternally free from these. It is free from all differences of
caste etc Prior to the having of such vijnana or self-know-
ledge, whatsoever activity is ordained for us by the sastra
that activity would render that sastra to be 'avidyavad
vishayatva" only. The activity ordained by the sastra is
based on the conception of the I which is the product of
avidya* Prior to the realization of the meaning of senten-
ces like 'TattvamasF (that thou art), all the activity that is
ordained by sastra, is only of the nature of avidya. It
does not cease to have such a nature.

Objection : How can the knowledge of the self as
that which is distinct from Lhe body, coexist with adhyasa ?

Reply : The knowledge is a mediate one while adhy_
asa is immediate. An immediacy can be sublated only by
another immediacy. Some others explain the doubt by
pointing to the coexistence of the knowledge of one moon
with the cognition of two moons.

Others would argue this : The subtle body is the
product of atma avidya. Now the product is different from
and is also identical with the cause. Such a subtle body is
always seen to have a samsarga with the gross body, like
the fire in the ball of iron. Thus here we find that the gross
. body is different from and yet is identical with its cause,
This explanation may be taken up.

In any way it is only immediacy that can put an end to
adhyasa. Hence Sankara has declared that the pramanas
and the sastra are of the nature of avidya.

Here ends the Pramana Bhasya.